Introduction
"Transnational religious practicesrepresentone type of transnational activity that migrants engage in but until now has not been sufficiently explored" (Levitt 2001, p. 8) . Thepaper investigates the rationale behind the multiplicityofcross-border relations of Ghanaian Christian churches in Amsterdam and the involvement of second generation Ghanaians in the transnational religious discourse. Scholars of transnationalism have recognized that some Ghanaian emigrants have double commitments because they integrate into the life of their resident countries and simultaneously influence the lives of families, friends and communities in Ghana (Mazzucato 2005) . Mucho ft heir economic activities have been acknowledged throughi ndividual remittances and Home Town Associations (HTA) (Ahinful 1999; Mazzucato/Kabki /Smith 2006; Nijenhuis/Zoomer /Meerts 2012) . This paper contributes to the burgeoning empirical literature (see Tonah 2007; D ijk 2002 on the transnational religiousp ractices of Ghanaian immigrants in Europe with the case of Ghanaians in Amsterdam. Thet raditional migrationl iterature holds that immigrants are supposed to assimilate into the host society and abandon their original culturalh eritage or maintain their ethnic identities with the view of returning to their country of origin soonero rl ater which sometimesb ecomes am yth of return (Alba /N ee 1997; Martiniello 2005) . As aresult, most of the research on immigrant religions in the Netherlands has mainly focused on the receivingc ountries (Ter Haar 1998; T ubergen 2005 Vernooij 2004) . Since Glick-Schiller, Basch and Blanc-Szanton (1992) introduced the concept of transnationalism into ethnic and migration studies there have been various discussions on the transnational practicesofimmigrants.Itiswell established in the literature that immigrants and their children engage in various forms of transnational activities ( Levitt 2001 ( Levitt , 2009 ;P essar/ Mahler 2003;P ortes /G uarnizio /L andolt 1999;S mith2 006). Event hough transnationalism is not an ew phenomenon, it is unique amongc ontemporary immigrants due to the broader phenomenon of globalisationa nd the advancement of communicationt echnologies like the internet and the easy access to international travel that have compressed the distance between time and space (Giddens 1990; Hasalova 2010; Mazzucatoetal2006; Mügge 2010; Portes2001; Portes et al, 1999; S mith 1998; V ertovec 2004) .T his paper contributes to the emerging scholarship on the transnational religious practices of Sub-Saharan African migrants in Europe (e.g.A dogame 2000 Europe (e.g.A dogame , 2008 A samoah-Gyadu 2008 A samoah-Gyadu , 2010 T er Haar 2008) by investigating the simultaneity of immigrantintegration and the sustained transnational ties of someG hanaian Christian churches in Amsterdam. Some scholars of immigrant integration (Jones-Correa, 1998; S uarez-Orosco 1998) doubt the persistenceoftransnationalism among immigrants.Some (Portes et al 1999) also maintain that the phenomenon is not widespread among immigrants,a so nly as mall proportion of first generation immigrants are involved. These scholars arguethat there is less likelihood that immigrants transnational practices extendbeyond first generation immigrantsastransnational parents may not generate transnational children (Alba /N ee 2003; K asinitz /M ollenkopf / Waters 2004) . However, somet ransnational migration scholars have notedt hat second generations actively engage in different formsoftransnationalpractices (Pessar/Mahler 2003; S mith 2006) . Espiritu and Tr an (2002) argue that some second generation Vietnamese in the United States of America (US) searchfor spouses within the transnationalsocial field. Someother studies in the US have also concluded that second generations circulate between home and host countries so that they can learn the culture and language of their homec ountry (Menjivar 2002; Parrenas 2001) . Mügge (2010) noted in her study of transnational politics of the main immigrants groups in the Netherlands that second generations are involved in the varied forms of transnationalpolitical practices. Arthur (2010) noted in his work on female second generation Africans in the US that someof them construct identities that are transnational in nature to contest the marginalised connotations attached to blackness. This study seekst oc ontribute to the empirical literature on the intergenerational transnational religious activities of Sub-Saharan Africans in Europe usingthe case of Ghanaians in Amsterdam. Thes tudy of Ghanaian immigrants in Amsterdami si nteresting because of their recent arrival but the rapidg rowth in the number of Ghanaians and their churches in the Dutchsociety.The study raises three mainresearch questions: to what extent do Ghanaian Christian churches in Amsterdam engage in transnational religiouspractices?Inwhat ways do secondgeneration Ghanaians engage in the transnational religious field?I sm ission reverse or internal among Ghanaian Christianc hurches in Amsterdam?T he paper is organized as follows: it begins by defining the problem and it proceeds with the definition of some relevant concepts.T his is followed by the description of Ghanaian immigrationand the origin of Ghanaian churches in Amsterdam.Consequently,the studypresents the data and method which are followed respectively by discussion, conclusion and recommendations.
Definition of RelevantConcepts
Tr ansnationalism is defined here as the process whereby immigrants and nonmigrants "develop and maintain multiple religious relations […] that span borders" (Basch /G lick-Schiller /Blanc-Szanton 1994, p. 7) . Immigrants is defined here as those Ghanaians who have emigrated and reside in the hostcountrywhile non-migrants are those Ghanaians who reside in Ghana but may or may not occasionally travel outside the country and stay for less than three months.I mmigrants do not only respond to different states simultaneously,b ut they also respond to social institutions such as religious groups that exist within the nation state and across borders.I mmigrant and non-migrant actors engage in multidimensional activitieswithin the transnational religious social field. Bourdieu (1969,1 985) , one of the advocateso ft he concept of social field, argues that the social field is ah uman constructiono ft he interaction between people and amonggroups of peoplewith their own set of beliefs and distinctive logic of practice,which are,however, not fixed but flexible.Bourdieu explains that there are different forms of social field within asocial setting and the rules of the game govern the power relations among the social agents.Glick-Schillerand her colleagues(see:Levitt/Glick-Schiller2004;Glick-Schiller 2005;Glick-Schiller / Fouron 1999) have extendedthe concept of social field into transnational studies. According to Levitt and Glick-Schiller (2004) immigrants and immigrant organisations within the transnational socialf ields engage in daily activities and relationships which are influenced by multiple sets of laws and institutions.T he focus of this paper is on the transnational religious socialf ield. Tr ansnational religious social field is defined here as "a set of multiple interlocking networks of social relationships through which ideas,p ractices,a nd resources are […] ,e xchanged, organised and transformed" (Levitt /Glick-Schiller2004, p. 1009 .
Immigranti ntegration is defined broadlyi nt his studya st he interaction between the hostc ountry and its immigrants (Favell 2001) .I ti sa ni nteractive processb etween migrants and the receivings ociety. Thes tudyo perationalises integration of immigranto rganisations in the host societya st he acquisition of fixed or immobile property,length of stay,communicationinthe language of the receiving country,c ountryo fo rigin of congregationa nd number of branches established.The individual indicators of integration are operationalisedasperiod of stay in the host society,naturalisation and proficiencyinthe Dutch language.
African InitiatedChurch (AIC) is defined hereasthose churches formed by a person or group of persons of African descent or which has its origin in Africa. The acronymAIC is sometimes described as African Indigenous Church to indicate that those churches originated from persons of African origin or it began in Africa. African InitiatedC hurches can be grouped into two.O nt he one hand, there are those churchesthat have their headquarters in Ghana and exist in the Netherlands as branches.Onthe other hand some Ghanaian immigrants establish new churches in the Netherlands and they try to extend their branches back home or to other nation-statesinthe Diaspora (Adogame 2008) .
Theterm second generation is usedinmigration studies as an umbrella term to classifydifferent categoriesofimmigrant children (Aparicio 2001) and there are no consensus in the literature as to who qualifies to be called second generation (Aparicio 2007; F avaro /Napoli 2004; Timmerman /V anderwaeren /Crul 2003) .
This research conceptualises second generation as any childborn in the Netherlands or who enteredthe Netherlands at/before the age of six (6) with at least one parent as Ghanaian and is now eighteen(18) years and above as of the timeofthe data collection (see Crul 2005, p. 5; Martens /V eenman 1996) .
Reverse mission as aconcept is contested in literature as somescholarsdefineit in terms of the merepresenceofAfricanstyle of Christianity in Europe which is somehow neglectedbyEuropean Christians (Gerloff 2001; W ijsen2007) . Other scholars define it as the intention and actionsofAfrican Christians to integrate into mainstream European society (Adogame 2000; T er Haar 1998 T er Haar , 2001 ). This research blendsthese two points of view as they are perceived as complementary. Reversed missioni sd efinedh ere as the presence of African style of Christian worship in Europe and the intentions as wella sa ctions of African Christian Churches in establishing their presenceinmainstream European societies. . Ghanaians in the Netherlandsare from different ethnic groupsin Ghana but most of them are Akans;the Akans consist of Asantes,Akuapim and the Fante.Ghanaians are visible in the Netherlandsthrough their churches,shops (food, clothing), media (television and radio broadcasting) and magazines.I n spite of the medium educationl evel of Ghanaians in the Netherlands,t hey are employed in semi-skilled and unskilled jobs mainly due to low proficiency in the Dutch language,d iscrimination in the labour market (Cheonni 2002) and the cumbersome process of foreign diploma recognition by the Dutchg overnment.
Ghanaian Immigration and Origin of Ghanaian Churches in Amsterdam
Theperiodofm ass emigration of Ghanaians in the 1980s coincided with the peak period of new religious movements,e specially Pentecostal/Charismatic churches in Ghana.The Pentecostaland Charismatic churches sprang up at atime when Ghanaian socioeconomic and political life was unstable and faceddifficult challengesand these new churches promisedhope,prosperity and salvation which was appealing to the masses (Asamoah-Gyadu 2010; Baffoe 2013; Gifford 2004) . Pentecostal/ Charismatic churches in Ghana instilledintheir members the need to leave the shoresoftheir homeland to the "Promised Land" (especiallyW estern Europe and the United Stateso fA merica), where success awaited them. The Pentecostal/Charismatic churches in Ghana established the prosperity-migration nexus.Ghanaianswho left the shoresofthe country to seek greener pastures took along the religious zeal.
In the Netherlands agrowing number of African-led churches wereinitiated mostly by Ghanaians in the 1990s.According to Te rHaar (1995,p.6) , as of 1995 there were abouts eventeen Ghanaian Christian churchesi nA msterdam,a nd forty African led churches in 1997 in Amsterdam alone.The number of Ghanaian churches in Amsterdam has grown to about 150 as of 2013 (Bos 2013) .There are two main types of churches amongG hanaiansi nt he Netherlands and Mensah (2009) also noted this in his studyofGhanaianChristian churches in Canada. The first group consists of the Tr aditional missionary churches like the Catholic, Methodist, Presbyterian and the Seventh Day Adventist (SDA) churches.T he second categoryc onsists of those churches that are Pentecostal/Charismatic in nature whichwere mostly initiated by Ghanaians rather than foreign missionaries.
Data and Method
Thes tudy adoptede thnographic research methodologyo fi nd epth interviews, participant observation (Flick 2009; S uryani 2013) , both electronic and hard copies of church documents and government statistical data. Thefieldwork took place in Amsterdam from January 2014 untilJanuary 2015. Other sources of data were fromr ecords of church meetings,t he constitutiono ft he churches,c hurch annual programmes,church websites,videos,the website of the Dutch statistical office,b ooks,o nline scholarly journals and search engines like Google Scholar and jstor.org database.
Thes tudy adopted ap urposive sampling techniquew hich is at ype of nonprobability sampling that permits the selection of the units to be observed on the basis of the judgement of whichu nits will be the most useful or representative (Babbie 2007, p. 184) . Tw otypes of purposive samples,namely second generation Ghanaians who attend Ghanaian Christian churchesi nA msterdam and Ghanaian Christian churchesinAmsterdam were selected in this thesis.The snowball sampling techniquewas used to recruit sixty(60) second generation Ghanaians within Ghanaian Christian churches in Amsterdam to participate in life history interviews but after fifty (50) interviews,new themes were not comingout as the processh ad reached saturation. As ar esult, fifty (50) second generationG hanaians participated in the research out of which thirty-five (35) were femalesand fifteen (15) were males.Semi-structured in depth interviews were also conducted with nine (9) Ghanaian Christian churches in Amsterdam and they were also recruited through ap urposive sampling technique based on the dominant churches attended by the second generation Ghanaians who were interviewed.
Theinterviews were audio recorded and transcribedverbatim. Line by line the data were manually categorisedi nto analytic units under descriptive words or category names. Thei nformationw as organised into themes and subthemes (Rossman /R allis 1998, p. 171) . Thet hemesa nd sub-themes were analysedf or each participant and they were also connected to other interviewees with quotations.Descriptive and inferential analyses of data were employed in this work (Guba /Lincoln 1982; Hammersley 1992) . These interpretations were based on state of the art and personal interpretations.The voluntary nature of the research participation and the possibilityo fwithdrawing as aparticipant at any moment were clearly specified in the informed consent (Kyei /Smoczynskyi 2016; Daly / McDonald 1996) . This work adopted aq ualitative research method and so the research findings and conclusionsare setting centred, whichcannot be generalised statistically,b ut this is compensated through rich and thickd escription of the fieldwork. Thethemes and sub-themes developedfrom the data however, allowed generalisation of some of the results based on the logicofgeneralisation by categorisation.
4. Churches "Here" and "There": Transnational formation of Ghanaian Churches
Fort he purpose of this study "here" is defined as the country of residence of immigrants and "there"asthe country of originofimmigrants. Thefindings showed that the establishment of some Ghanaian Christian churches in Amsterdam are intertwined with transnationalism. Them ass emigration of Ghanaians into Europe and otherWestern countries providedthe opportunity for some Ghanaian Christian churches to establisha nd strengthent heir universal missionary work of evangelisation which is depictedi nt heir designated names like "international", "world"( Te rH aar 1998;D ijk 1997). SomeG hanaian immigrants who were already members of these churches beforetravelling abroad carriedwith them the zeal to continue in the African Pentecostal form of worship which was quasi absent in the Dutchsociety.T he research showed that the religious zeal may have resulted from the reminiscence of someimmigrants in religious life back home.Immigrants religion happens to be one of the few resources that they carry alongtothe hostnation (Hirschman 2004) . It may also be aresult of the language barrier that preventedmost of the newly arrived Ghanaian immigrants to be part of Dutch churches.
In spite of the presence of mainline Protestant churches in Europe,s ome Ghanaian immigrants in Amsterdam decided to plant Presbyterian and Methodist churches of Ghana to reflect their way of worship backhome.T onah (2007) and Mensah (2009) also noted as imilar pattern among Ghanaians in Germany and Canada respectively in their works.Afounding member of the Presbyterian church of GhanainAmsterdam recounted that:
In the year 2000 abouts even of us who already attendedD utch Protestant churches decidedtobring together Ghanaianstoform Presbyterian Church of Ghana. […] .T he following Sunday about one hundredGhanaian immigrants in Amsterdam gathered to worshipa sPresbyterians and many of these people were members of the Presbyterian church of Ghana before migrating. Thechurch developed very fast and we informed the headquarters in Ghanaa bouto ur plans and progress in establishing aP resbyterian church of Ghana here in the Netherlands. AG hanaian Presbyterian priest who was already in the Netherlands was temporarily assigned to us by the church hierarchy in Ghana.I nO ctober 2003 the Moderatoro ft he Presbyterian church of Ghana came to inaugurate our branch as NetherlandsD istrict of the Presbyterian church of Ghana (interview on 25-09-2014).
Afounding member of the Holland Mission Circuit of the Methodist church of Ghana narrated the beginnings of the church. He noted that:
In the year 1997 about 20 Ghanaians in Amsterdamw ere motivated by the growing numberofGhanaians in the city to form Methodist church of Ghana in order to promote its missionary vision and aims.Inthe same year we sent aletter to the headquarters of the Methodist churchofGhana to inform it of our intention and level of engagement. In 1998, Iw as sentt oT he Hague to establish an ew branch over there.I nt he year 1999 the presiding bishop of the Methodist churchofGhana cametovisit us and together with him we went to register the Methodist church of Ghana in the Netherlands.Asatthat time we already had two societies in the Netherlands locatedinAmsterdam and TheHague.The Amsterdam congregation alone had about 180 members in 1999. Thepresiding bishop was encouragedbyour motivation and enthusiasm so he raised ourstatus in the church to MissionCircuit which is not normally given to only two church branches in the Methodist church (interview on 06-11-2014).
Thes tudy showed that even thoughs ome of the church planterso ft he studied mainline Protestant churches attended DutchProtestant churches,there was still ar eligious gap in the way of worship as they felt nostalgic for what they left "there". Moreover, the inability to have the necessary social space within the Dutch Protestant churches to climb the hierarchical ladder and to engage in missionary work might have called for the establishment of some mainline Ghanaian Protestant churches in Amsterdam.F rom the data, Ghanaian immigrants who are members of the Seventh Day Adventistc hurch worshipped on Saturdays together with Dutch co-religionists,but the Ghanaianmembers worked strenuously to have their own branch under the Dutch Seventh Day Adventist Conference. From the data, interaction between local Dutch churches and Ghanaian Christianc ommunities sometimes creates interculturalt ension, which results in the creationofindependent immigrant churches or branches. Thelonging for the religious practice did not call for return home;r ather it necessitated experiencing similar religious practice "here".The establishment of the branches of the churches "here" was madepossible due to simultaneous cross-border re-lations withint he transnational religious social field with the mother churches "there".
Communication technologies facilitated the reaching of alarge proportion of the Ghanaian population in Amsterdam, as well as interactionw ith the headquarters over "there". Advancementi nc ommunicationt echnologies has made religious transnationalism unique in recent times because of the compression of the distance between time and space (Giddens 1990; Portes2001; Setrana/Kyei 2015; Smith1998; V ertovec 2004) . From the findings,the transplanted Christian churches both mainlineP rotestant and Pentecostal/ Charismatic churches were made possible duetothe consistent interaction,the seeking of information and guidelines from "there". Then egotiations in the transnational religious field permitted the formation of some of the studied Ghanaian Christianchurches that reflect the institutional and cultural practices of the mother churches back home.
Apartf rom planting the branches of some already established Christian churches among Ghanaian immigrants,s ome Ghanaian immigrants in Amsterdam formed new and independent Christianc hurches. Redemption Faith International church and Pentecost Revival church International began in the Netherlands with no roots back home or abroadbut have managed to extend their branches beyond the borders of the host nation.The head pastor of Redemption Faith International church recountedthat:
From the early 1990s when the Ghanaianpopulation was growing we decided to form a church which resembled our way of worship in Ghana but we did not want to link it with any pre-existing church. Most of us belonged to several churches when we were in Ghana and we were not ready to begin the establishment of any of those churches but to have an interdenominationalchurch.Wethereforehad to arrive at aname which was neutralbut significant to our Christian valuesa nd at the end of the day we chose the name RedemptionF aith International […] .W ehave tried establishing branches in otherparts of Europe,like Belgium or the United Kingdom, but due to time constraints and inability to find suitable persons to handle those branches they have not been successful. But in 2010 we successfully established abranch in Ghana. At the registry department in Ghana the signatories are the same persons who signed during the establishmentofthe Amsterdam branch plus the resident pastor in Ghana. Amsterdam is our headquarters and wherever we establish an ew branch two or three of us from here will be part of the signatories (interview on 07-09-2014).
In the first instance the myth of return to the homecountryled to the formation of ar eligiousg roup that reflected the ones back home.T he myth of return faded away and paved way for the formation and sustainmentofanew church with a new name in Amsterdam.
Theh ead pastor of Pentecost Revival Church International also recounted that:" In the year 2000 Pentecost Revival Church International started here in Amsterdam and it has remained av ibrant church.W eh ave sister churchesi n different parts of Belgium and also in Ghana. In each of the countries we have a national coordinator and Iamthe general overseer with my office here in Amsterdam" (interview on 15-08-2014).
Unliket he European missionariesm ost of whom were already ordained ministers or were assigned from their home countries to embark on missionary activity,t he data from this research showed that all the planters of the studied Ghanaian Christian churchesdid not immigrate to the Netherlands primarily for pastoral activity.R ather they arrived in the Netherlandsa sa sylum seekerso r labour migrants, or throughfamily reunification, but with abottom-up approach, they established Ghanaian Christian churches.Out of the nine GhanaianChristian churches in Amsterdaminterviewed, only three of the head pastorswere sent from home as ordained ministers for missionary work. Thethreepastors arrived after the studied Christianchurches had already been established. Theother six pastors wereordained subsequently,after some years in the Netherlands where they attended pastoral collegeso rw ere ordained after some years of pastoral experience in their churches in Amsterdam.
Theplanting of the studied Pentecostal/ Charismatic churches started earlier in Amsterdam compared to the mainline Protestantc hurches in this study. In the beginning of their missionary activity,the mainline Protestantchurches appealed first to those Ghanaian immigrants who were members back home.T his recruitment processf acilitated the establishment of the mainline GhanaianP rotestant branchesi nA msterdam.S ome of the people however, were already absorbed into other Ghanaian Pentecostal/ Charismatic churches in Amsterdam.In aDutch religious pluralistic marketplace,each church competes for members and variousforms of strategiesa re adapted to attract and maintain members (Chiswick 2013). Thed ata from the fieldwork showed that most Ghanaian Christian churches in Amsterdamc ompete among themselves for consumers in the religious marketplace ( Iannaccone 1998 ) which sometimes results in divisive competition (Hanciles 2014, p. 133) .
Thetransnational religious social field is not given, rather it has to be created, nurtured and maintained and it requires alot of resources.Inorder to examine the stability of the transnational religious activities,t here is the need to find out whether the activity is institutionalized or not (Mügge 2010, p. 36) . Activities are institutionalized whent hey are predictable,c onstant and structured (Beerling 1978 cited in Penninx 1988 . Activities are described as institutional when they take place on regularand organised basis (Mügge 2010) . Thechurch planters of some of the studied Ghanaian Christian churches sought to institutionalisea nd formalise the newly formed branches with their motherc hurches" there" by communicating their presence in the host country. Thec hurch planters sought recognition from their respective headquarters in Ghana to strengthent heir ecumenical and pastoral ties (Mensah 2009 ). Apersonorpersons of authority in the headquarters of the churches "there" travelled "here" to inaugurate the externalbranches of the churchesand gave them the appropriate names according to the prescription of the churches.Data from the fieldwork revealedthat names like "circuit", "district", "council", "national" or "conference" were assigned accordingly to the branches of the GhanaianC hristian churchesi nA msterdam depending on their size and pastoral engagement. From the data, the moderator of the Presbyterian church of Ghana, like all the other churches with headquarters in Ghana, extendstheir authority beyond the nation-state due to the planting of branches of their churches in the diaspora. Thei nauguration of the external branches by the hierarchy of the churchesf rom "there" institutionalises the transnational religious social field (Basch et al 1994; Levitt 2009 ). This enables the regularand constant interaction of the headquarters of the churches"there"with their branches" here". Theh ierarchy of the churches exerciset heir authorities simultaneously "here" and "there". Someo ft he newly establishedG hanaian Pentecostal/Charismatic churches in Amsterdam like Pentecost Revivalc hurch International manage to transact in the transnational religious field as they establish branches of theirc hurchesb ack home as well as in other parts of Amsterdam and even in Belgium.
Theresearch also showed that not all the studied Ghanaian Christian churches are able to nurture,sustain and institutionalise transnationalreligiousactivities. Thehead pastor of Love Christian Centre recounted that:
About 17 years ago Christian International Ministries,w hich was headquartered in London, extended its branch to the Netherlands but afters ome time the branch in Amsterdam became autonomous and now bears the name Love Christian Centre.Before Love Christian Centre became autonomous,weused to do programmestogether with the other churches in Europe […] .Asachurch we have tried to establish branches in Ghana but we have not been successfulbecause of limited resources(interviewon22-10-2014).
Some of the one man churches (referring to individually owneda nd recently established Pentecostal/ Charismatic churches)f ind it much mored ifficult to establish branches of theirchurches outside Amsterdam. From the data, attempts by some of the one man churches to establish branches outside Amsterdam are curtailed by multiple factors among which are financial and timec onstraints. Although Redemption Faith International Church could not maintain branches of the church established in Belgium and the United Kingdom, it was able to engage in the transnational religious field with the planting of ab ranch of the church in Ghana.
Transnational RecruitmentofP astors and the Role of the Nation-state
After the planting and inauguration "here" of some of the studied Ghanaian Christian churches in Amsterdam by the hierarchy from "there",t he branches requestp astors from the headquarters in Ghana. Thed ata showed that the executivecouncil for each church in Ghana then appointsareverend minister for pastoral work in the host countryf or ap eriod of timea fter which the pastors return back home and another pastor is sent from home or from any part of the diaspora to replace him or her.W itht he exception of the studied Ghanaian Christian churchesinAmsterdam that were established as new and independent churches in the Netherlands, all the other churches in this study recruited their pastors from Ghanao rf rom the Diaspora at least in the initial stages of their presence in Amsterdam. Thet ransnationalp rocess of recruiting pastors is not without challenges. Tr ansnational actorsa re classified into three:i ndividual (migrants,n on-migrants), collective (immigrant churches) and the nation-state (Mügge 2010) . The host nation poses loads of bureaucratic challenges in issuing immigrant visas for the recruited pastors in the transnational religious socialfield and some are not able to begin their pastoral duties at the stipulated time.One of the pastors in the analysed churches recounted that:
When Iw as assigned to the Netherlands,t he embassy delayed in issuing thew orking permit for religiousmotivebecause of the European Law which states thatthe employer has to prove that the manpower is in short supply within the European Union before somebody from outside could be employed. There was urgent need for my pastoral work in the churchhere in Amsterdam so Irequestedfor atourist visa and in asecond instance I went back home for the working permit for religiousmotive.The embassy granted me the visa mainly because of my proficiency in different Ghanaian languages as well as some foreign languages (interviewon07-11-2014).
Fortress Europewith its persistent restrictive immigrationlaws and securitization (Basso /Perocco 2003;Morokvasic 2013) sometimes deters the entrance of some missionary workersinsome of the studied Ghanaian Christianchurches in Amsterdam. Thenation-state continues to be asignificant actor in the transnational religious practices of some of the studied Ghanaian Christian churches.T ransnationalism has not "deterritorialised" (Appadurai 1991; B asch et al 1994) the nation-state,rathertransnationalism continues to take place within the boundaries of the nation-state (Faist /Kivisto 2008). Thelaws of the nation-state enhance or restrain the transnational recruitment of pastors for some of the studied Ghanaian Christian churches.
Some of the studied GhanaianC hristian churches in Amsterdame xercise agencyand try to circumvent some of the obstacles posedbythe nation-state by allowing the appointedp astors to apply for other forms of visas to hasten their entry into the Netherlands.A gency is defined herea s" the capacity for social actors to reflect on their position, devise strategiesand take action to achieve their desires" (Bakewell 2010 (Bakewell , p. 1694 . Af ounding member in one of the analysed churches recounted that:
When the churchw as inaugurated by the headquarters in Ghana, we requested for a pastor from Ghana. Due to the cumbersomeD utch immigration laws it was almost impossible to employ apriest fromGhana. Thechurch was advised to enrolthe pastorina school so that he could apply for astudentvisa, which was easier to acquire compared to the working visa for religious motive.Weenrolled him in aschool and he is with us as our district pastor(interview on 16-09-2014).
Thenation-state as an actor in the transnational practice exerts its influence by regulating the level of engagement within the transnational socialfield. Through agencysome of the studied Ghanaian Christian churches in Amsterdam contest the structuralconstraints posed by the state whichare perceived as discriminatory and ah indrance to engagement in the transnational religious field. Instead of applying for the needed visa that may be rejected or delayed, another form of visa is applied so that the recruited pastors can readily begin their pastoral work. Te nsion is sometimes created in the transnational religious social field among the different social actors which are negotiated and compromised.
Another founding member of one of the Ghanaian churches in Amsterdam in this analysis also related that:
We sent aletter to the headquarters in Ghana forapastor totakecare of the church when we established the church but it was acumbersome and long process.When the presiding bishop came to witness our level of progress he realised that we really needed apriest, so in 2000 he sent us aGhanaian pastorwho was already within the European Union (EU) to take care of the churchhere in Amsterdam. In our churchthe maximum number of years to stay in ap articular place is five,b ut those of us herei nt he Netherlandsh ave some difficulties with the issuance of visa for our pastors so we are exempt from this law.Ittook us more than one year before the pastorw as granted ar esidence permit. In the initial stages he had to pleadwith his former employer in the previous EU country to extend his stay in that countrysothat he couldstay here legally.T he visasystem is difficult so we have kept the same priest till now (interview on 16-11-2014).
Tr ansnationalism from below practised by most of the studied Ghanaian Christian churches encounter nation-state structurali mpediments in their engagementi n cross-border relations.S ome Ghanaian churchesi nA msterdama re however, informed of the immigration rules that govern Fortress Europe and take advantageo ft he Schengen rules that allow free movement of persons within Schengen member states.T he Schengen treaty (European Communities 2001), however, restricts access to the labourmarketbynon-European Union nationals.
Through collective agency,s ome of the studied Ghanaian Christian churches circumvent the structural constraints posedb yt he Dutch government as they engage pastors who are already within Fortress Europe.S ome of the recruited pastors stay and work in the host country sometimesw ithout the requisite residence permit required by the host nation.The collective agencyhelps to maintain and strengthen the relations within the transnational religious social field. The collective agencyi sm ade possible because the studied Ghanaian Christian churches require baptismal certificate,not passportorresidence permit for representation (Jongeneel 2003) .
Due to the difficulties in obtaining aworking permit for some recruited pastors, some of the studied Ghanaian Christian churches in Amsterdam encourage their members,especially second generations,toshow interestinthe priestly ministry so that they could be formed as pastors.T he data showed that theA msterdam SDAG hana church recently ordained the first second generation Ghanaian among its congregants who had gone throught he requisiter eligiousf ormation needed to be apastorinthe church (Field Notes 2014). Afounding member of the Methodist church of GhanainAmsterdam noted that:
If anyone wants to be apastor in the Methodist churchofGhana, the person has to attend Tr inity College in Ghana, after which he or she couldbeordained as apriest in the church. At the moment we have one of second generation migrant who is training to be apriest. We want to build the church in aw ay that we would not have to recruit pastorsf rom Ghana so that the problem of acquiring visas could be avoided (interview on 06-11-2014).
Af oundingm embero ft he Presbyterian church of Ghana in Amsterdama lso narrated that:
TheH olland-Belgium district has been able to recruit people from our branches as pastors. They went home for the seminary formation and someofthem have completed their studies and are now doing theiri nternship.O ne has already been ordained as a pastor. It is ap ositive indicationf or the future of the church as we would not have to recruit pastors from home and that will hasten the workofevangelisation here. Through conscious efforts,s ome Ghanaian churches in Amsterdame xhort the second generations in their congregationt op riestlyf ormation. This is to ensure intergenerational transfer of the missionarya ctivity began in the host country by first generation migrants to second generations (interview on 25-09-2014).
Some of the studied Ghanaian Christian churches in Amsterdam have their seminaries back home,s ot heir priestly candidates are sent "there". There is constant flow of interaction, exchange of human capital between "here"a nd "there"that aims at enriching the transnational religious socialfield. Thetransnational religious social field is not limited to "here"and "there" as someofthe studied Ghanaian Christianchurches buildtheir ownformation centresinsome European countries. Thep riestly candidates do not have to travel back home; rather, they could have the formation outside the host and home countries.T he head pastor of the Amsterdambranch of the church of Pentecost recountedthat:
To become apastor in the church of Pentecost, the person has to be nominated by the local church and vetted by aboard which comprises of representatives from Ghana and the national executives in the Netherlands. Theselected individuals used to be sent to the Pentecost University in Ghana but now anew training school has been opened in Birmingham, UnitedKingdom,sointerested personsinthe priestly ministry in Europe go there for their formation […] .W eused to recruit pastors and apostles from Ghana but since the church in Europe has trained enough pastors and due to bureaucratic difficulties in obtaining working permit for pastoral purposes,the churchtransfers pastorswithin the European Union. We have an apostle in charge of internationalmissions who takes care of all the transfers and he is based in the headquartersi nG hana (interview on 23-10-2014).
Through agency, someG hanaianc hurches in Amsterdam have embarked on strategies that lessen the burden of recruitment of pastors from "there".They are reactingt ot he structural problems posed by the Dutch government in the carrying out of their missionary works in the Netherlands. Transnationalismre-defines and challenges the institutionalised structures of the nation-state.Moreover, within the transnational religious socialfield,the individual and collectivesocial actors both at home and abroad are in constant interaction to ensure that the religious market place (Iannaccone1 998) in the host country is structured and developed.
Ghanaian Churches in Amsterdam as Development Partners
In this section the paper discusses the flow of resources within the transnational religious socialfield and the unequal relations that surround the flow of money.It examines if the financial remittance influences development back home.I nt he literature on transnationalism of Ghanaian immigrants,i th as been established that immigrantsremitfinancially to their families and relatives back home at the individual level (Ahinful 1998;Mohan 2006). Collectively,Home Town Associations and other ethnic organisations (Mazzucato /Kabki /Smith 2004;Nijenhuis / Zoomer /Meerts2012) also remit financially to the development of their towns. Data fromt he fieldwork showed that someo ft he studied Ghanaian churches financially remit to their headquarters in Ghanaortotheir branchesback home withoutareciprocal financial remittance from home.One of the head pastors in this analysis recounted that:
Thep astor and the congregation in the churchw ork on av oluntary basis because the income of the church is such that once we pay our basic bills and the mortgagefor the building, very little is left for the church. We do not give any allowance to the pastors for the pastoral work they do,but if someone is sick and the churchhas to go and visitwebuy fuel. However, the churchhere in Amsterdamhas employed the servicesofapastor in Ghana to take care of the branch over thereand we send money every month to him as his salary.Inaddition we are financingthe building of achurch edifice in Ghana (interview on 07-09-2014).
Afounding memberofone of the churchesinthis analysis also noted that:
As aMission Circuit of the church we have afinancialquota that we contribute to the headquarters of thec hurch in Ghana. Apart from the obliged contribution,w ea lso financially support the running of the churchsuniversity in Ghana.T he church in Amsterdam has adopted some of the local churches in Ghanaa nd we remit financially to them regularly (interview on 16-11-2014) .
Another foundingmember of one of the churches in this analysis recountedthat:
All the districts of the churchare obliged to pay some stipulated amountofmoney into the coffersofthe main churchinGhana which we also do as adistrict. We send money to needy local branches in Ghanat os upplementt heir pastoralw ork. Thec hurch sends money home to meetsome of the financial needs of the churchsuniversity.The church also has hospitals in Ghana and we support them with money and equipment (interview on 16-09-2014).
AGhanaian second generation Ghanaian in this analysis recounted that:
Every quartero ft he year the churchc elebrates the Mission Day and on that day the church appeals to the congregation for financial and materialcontributions to be sent to the branches of the church in needy places.Onthe Mission Day,avideo documentary is shown in church afterwhich an appeal for funds is made to contributetothe success of the missionary work of the church […] .T he church also collects donations for variousd evelopmentalprojects like schools and hospitals in Ghana and on regular basis avideo is shown in church aboutthe progress of the project (interviewon20-04-2014).
TheU nited Nations Development Fund (UNDP)d efines development as the possibility of creating"an enablingenvironmentfor people to enjoy long, healthy and creative lives " (1990, p. 9) . Thefinancialremittancesfrom some of the studied Ghanaian churchesinAmsterdamare not only for religious activities but some are also geared towards the socioeconomic developmentoftheir home country. Some of the Ghanaian churches in Amsterdam contribute to development back home as they seek to find solutions to the human needs of the citizenry in the home country.Through investment in educational institutions backhome,some of the studied Ghanaian Christian churchesi nA msterdam contribute to the human capital growth of the Ghanaian economy.
In line with the transnational literature (Mazzucato et al 2006; Smart /Smart 2003; Smith 2006) this study also lauds the analysed Ghanaianchurches for their financial and material remittances.This study however revealedacontradictory finding that within the transnational religious social field there is inequality in the transferoffinancial remittances, as the burden of remittingfinancially falls only on the analysed Ghanaian churches in Amsterdam. Findings from the research revealed that someo ft he members of the analysed churches are compelled to sacrifice from their low incomestoremit back home,whereas non-migrants do not contribute financially to the establishment of the analysedGhanaian churchesin Amsterdamorintheir pastoral activities.
On average, Ghanaianimmigrants in Amsterdamhave low income levels due to discrimination on the labourm arket, low proficiency in the Dutch language (Cheonni 2002) and difficulty in diploma conversion.A ccording to the 2012 AmsterdamP overty Monitor, more than forty percent of Ghanaian children in Amsterdamlive in poor households (Gemeente Amsterdam 2013b,p .28) . Congregants of the analysed Ghanaian churches are,h owever, compelled to contribute financially to the missionary work of their local churches as well as the pastoral and developmental needs of theirchurchesinthe homecountry.
Am ale second generationG hanaian lamented about the consistent demand for money in his church. He narrated that:
When Iget to churchalways there is apreaching about money,ohGod give them money to pay their tithe,alwayslike give money,money and all thatthe churchdoes is to preach and pray to God for money, to support the work of God. Thechurch has alot of developmental projects both at home and abroad and it needstoenrich its finances in order to carry out these activities (interview on 09-10-2014).
Another female second generation respondent also bemoaned that:
Thepaying of the tithe at the end of the month is very painful. As astudentIreceive very little money from my part-time job butIam encouraged to payo ne tenth as tithe in church. Sometimes my contributionisnot up to one tenth of the salary but Iamdoing my best. Id ob elieve in the Christian doctrine of offering that is why Ic ontinue to give notwithstanding the difficulties.The money is also needed to support the church here in Amsterdam and at home for its pastoraland developmental projects (interviewon04-08-2014).
Some studies on individual financial remittancesofimmigrants (Nzama/Maharaj 2014) concluded that second generationsd on ot have strong connections with their home countriesa ss uch they have no obligations to remit. Data from this research however showed that at the organisational level, some of the studied second generation Ghanaians are obliged to contribute towards the financial remittance of their churches back home. Gifford (1988) argued that congregants are encouraged to give generously through tithes and offerings to God for it is an act of faith which will eventuallygain them earthly and heavenly riches. Währisch-Oblau also noted in her work among West African led Pentecostal congregations in Germany that the preachingiscentred on the giving of tithesand offerings to the Lord so that the Lord in turn will blesst hem with riches( 2009, p. 2). The research showed that the financial resources of the studied Ghanaian Christian churches are generated from the meagre income of the congregants as they are motivated by their religious and theological faith.
Transnational Conflict and Conflict Resolution
[…] -c ontentment resulting to misunderstanding and disunity among the Presbytery adversely affectedthe entire church nationwide.In1995, the crises escalated to an extent that it called for the intervention of the entire International ExecutiveM embers from Ghana.The InternationalExecutive Members made strenuous efforts to resolve it but it prevailed until 1998, and even divided the large Amsterdam Central Assembly into two rival Assemblies 1&2. In 1998, the International Executive Members transferredRev.A L. Angoh to Holland to help resolve the crises once and for all. With intensive prayers, good counselling, deep revelationa nd able leadership of the International Executive Members,God through him finally broughtthe restoration of the yearningpeace,love and unity which eluded the church (Church of Pentecost, n. a. para. 8).
Theabove recount reveals that the transnational religious socialfield is not void of conflicts.Christiantheological literature has established the presence of conflict and conflict resolution in Christendom (see :S tott 2002;S usek 1999;Y peren 2002) . Conflictisdefinedhere as the attempt made by apersonorsome persons within areligious group to oppose,resist or coerce the will of others. Theconflicts are complex and multifaceted, whichs ome of the studied GhanaianC hristian churches try to resolve from variedangles within the transnational religious social field. When thereisconflict, the headquarters back home sometimes intervene to settle the situation in spite of the distance.T he uniqueness of transnationalism among contemporary immigrants lies in the near-instantaneousn ature of communication across national borders and long distances (Portes 1996) . Theconflict within someGhanaian Christian churchesinAmsterdamismulti-stranded and is lived daily across nationalborders.The consequences of the conflict do not affect only Ghanaiani mmigrants in Amsterdamb ut also non-migrants within the transnational religious socialfield. Afounding member of one of the participating churches in Amsterdam reiterated that:
After some few years,t he church in Amsterdam went through some administrative problems whichled to the split of the church into two.Internally we tried to resolve the problemb ut it was not successful. Thep astor in chargeo fi nternational affairs at the churchsh eadquarters in Ghana was informed and he travelled to the Netherlandst o bring us together again but he was not successful. Other national executives from home tried to reachs ome compromisea nd bring the two groups together again but the agreements did not last long. It was not until we had aresident pastor from Ghana who managed to strike adeal with both sides to bring peace and harmony (interview on 16-09-2014). Yperen(2002) arguedthat conflicts in churches are normal but it is the approach adoptedbythe leadership in resolving it that makes it escalate or die out. Not all church conflicts are resolved;unfortunately some lead to schism and breakaway. Ahead pastor in one of the analysed churches narrated that:
Istarted theHeavenchurchhere in Amsterdam and Ihelped to open branches in Belgium, Austria and Australia.A tapointi nt ime church politics set in from home and abroad.A msterdam is Akan (an ethnic groupi nG hana) dominateda nd some were complaining that they did not want me,aGa (an ethnic groupinGhana) to be their head. I happened to be the first Ga in the elite of the church as the others were Akan as of that time.T he tensioninthe Amsterdam branch of the church heightened. Representatives from the headquarters in Ghana came to Holland to settlethe dispute on several occasions but the waters did not settle down […] .Iwas latersent to Belgium to continue my ministry over there.A fter some years in Belgium, the headquarters of the church in Ghana wanted to transfer me to Austria which Ir efused for family reasons.T he leadership of the church in Ghana therefore suspended me from exercisingmypastoral work in the church. Ther elationship with the church worsened and that led to my excommunication from the church (interview on 15-09-2014).
Another founding member of one of the studied Ghanaian Christianc hurches recounted that:
Thechurch grew very rapidly here in Amsterdam and this created some challenges for the initiators and leaders of the church as they were not trained pastors.T here were complaints of mismanagementofchurch funds and lack of transparency in the activities of the church. Thebishopwho is the head of the church drew the attention of the pastors here in Amsterdam to the problem at hand.T he persistence of the problem in the churchi n Amsterdam prompted the bishoptotransfer the head pastorfrom Amsterdam to Germany but the pastor refused to adhere to the transfer. After several attempts to convince the head pastor to take the new appointment failed, the head pastor decided to break away from the church and form his own church before any punishment was meted out to him (interview on 20-10-2014).
Data from the fieldwork showed that ethnic differences withinthe transnational religious social fieldcould generate conflict. Ethnic differences within immigrants from the same countryare mostly overlooked in migration studies as if they are a block of people with no unique differences.The research showed that whenethnic differences create tension and conflict,t he headquarters back home on several occasions intervene to resolve the ethnic conflict in the church that could impede the missionary work of some of the analysed churches in the host nation.
Sometimes conflict arises between the leadership of the church in the host nation and the hierarchy at home.D ue to the imbalance in the exerciseo fa uthority,the verdictorthe consequence tilts against the leadership of the churches in the host nation. Ghanaian immigrants in Amsterdam, througha gency,p lant branches of already existing churchesinthe host nation. After the inauguration of the church, however, the headquarters exercise authority and control over the runningo ft he church from "there" and intervenes whenever necessary.T he shared experiences from the ethnographic findings showedt hat power is unequallydistributed in the transnational religious social field of some of the studied Ghanaian Christian churches.
The Dynamics of Sustaining Immigrant Christian Churches
Integrationo fi mmigrant organisations into the mainstream host country is a gradualprocess and some of the Ghanaian Christianchurches in this studyhave taken steps to attract autochthones and other immigrant groups to join their congregation. Thedata from the fieldwork showed that someGhanaian Christian churches in Amsterdam are convinced that the establishment of youth Sunday church services and the use of Englishand Dutch languages can appeal to more non-Ghanaians.T here is therefore as hift from the use of only Ghanaian languages in some of the studied Ghanaian Christian churchestothe simultaneous use of both English and the Dutch languages with the aim of attracting "outsiders".Afounding member of one of the participatingchurches recounted that:
TheA msterdamb ranch of the Circuit has established the youth service whichu ses English and Dutch languagesduring the church service.This was established to retain our childreninthe church to continue the work of evangelisation.Italso aims at alleviating the language barrier so that non-Ghanaians could be motivated to join the Sunday church service (interview on 06-11-2014).
Af ounding member of the Presbyterian church of Ghana in Amsterdam recountedthat:
Thefuture of the churchisbright because some of the youth are actively involved in its activities.T he youth are fluent in the Dutch and English languages plus the Akan language which puts them at an advantageousp osition in relatingw ith public institutions (interview on 25-09-2014).
Afemale secondgeneration Ghanaian recounted the formation of anew Sunday youth service in her church. She recounted that:
Theleaders of the church realised that some of the youth did not understand the Akan language well, so they decided to help us establish our own Sunday service.During the last twoyears,incollaboration with the church executives,the youth started their own Sundayy outh service.T he servicei si nE nglish with Dutcht ranslation and all the segments are done by us,the youth, exceptthe homily.The number has grown from five to about thirty-five.Wefeel comfortable inviting our friends from school to Sundaychurch service (interview on 19-09-2014).
Another female respondent also recounted that:
Fifteen years ago the Youth Sunday service was established in the church and the number has grownfrom forty-five to abouttwo hundred. Although most of the congregantsare Ghanaians,t here are quite as izeable number of the congregationw ho are non-Ghanaians.The churchhopestorecruit more non-Ghanaians but it takes time (interviewon 10-06-2014).
According to Myer and Lee (1996) the acquisitiono fi mmobile property in the host country is avital indicator of immigranti ntegration. Thedata showed that some of the analysed GhanaianC hristian churches have bought their places of worship and somea re in the processo fa cquiring them. Moreover, some of the Ghanaian Christianc hurches in this analysis have purchased the places of residence of their pastors. Ownershipofchurch building and other immobile properties (Sinning 2006) by someo ft he studied Ghanaian Christianc hurches in Amsterdam may enhance the long term process of their integration into the Dutch society. Theh ead pastor of one of the participatingc hurchesr ecounted that:
We have already bought and paid for one of our church buildings in Amsterdam. Next week we will open anew church in TheHague and next month we will open anotherone in Rotterdam. We invest our money in the buying of church buildings because they provideuswith stable living conditions in the Netherlands. We secure these places so that our children will build upon our good works as they are better informed of the Dutch society (interview on 23-10-2014).
Another head pastor in aparticipating church also recounted that:
We have completed the process of purchasing some land to put up achurch building here in Amsterdam. We want to secureaphysical space within the Dutch society in order to strengthen our physical presence (interviewon07-01-2015) .
In spite of the transnational religious practices of some of the studied Ghanaian Christian churches in Amsterdam, somealso seek to simultaneously integrate into the Dutchs ociety.F rom the data,s ome of the studied GhanaianC hristian churches acquirefixed properties in the Dutch societyasaway of visibly making their presence felt in the Dutchs ociety.T he acquisitiono fimmobilep roperties also provides somef orm of security in their continuous existencei nt he Dutch society.
Reverse Mission or Internal Mission?
Findingsfrom the research showed that the missionary agency of some Ghanaian immigrants was fundamental in the formation and planting of the studied Ghanaian Christian churches in Amsterdam. In order to establish Ghanaian churches, evangelisation strategiesw ere adoptedt oa ttractn ew members to the congregation. Communication technologies were used to readily reach alarge proportion of the Ghanaian population in Amsterdam. Afounding member of the Presbyterian church of Ghana in Amsterdamrecounted that:
We announced on Ghanaian radio and televisions tations in Amsterdam that all those who decided not to attend any church till the arrival of the Presbyterian church of Ghana, the time is due because we have started one.T ot hose who have joined Pentecostal/ Charismatic churches waiting for the establishmento fP resbyterian Churcho fG hana, you can now return for we have begun one […] Theuse of the radio and television in recruiting new members is commonamong all the studied Ghanaian Christian churches in Amsterdam. Thedata showed that some of the congregation in the analysed Ghanaian Christian churchesi nA msterdam consequently engaged in outreach programmes to evangelise.T hey evangelise among Ghanaian immigrants in different citiesinthe Netherlands and sometimes extended the work of evangelisation to somecities in Belgium. From the data, the first stage in the formation of new branches or new churches among the studied Ghanaian Christian churches in Amsterdam could be described as internal mission.T he head pastor of one of the analysedG hanaian Christian churches narrated themissionary strategy adaptedbyhis church in planting new branches in cities outside Amsterdam.Herecounted that:
Thechurch first establishes contact with one personorgroup of persons in anew city and throught hat contact, af ew of the churche xecutives go there to evangelise to other Ghanaians in thatcity.Inthe second instance,the churchinAmsterdam organises agroup visit and celebrate church service,a fter which the group embarks on home to home visitation of Ghanaians and other English speaking African immigrantsliving in that city. We do not have any intention of limitingour missionary work to Ghanaianimmigrants but we want to first addressthe Ghanaian problem and then later extend our activity to non-Ghanaians(interviewon15-08-2014).
Thes tudy showed that mosto ft he studied Ghanaian Christianc hurches began with the formationofprayer groups or fellowshipsinthe homes of some members or in coffees hops.F rom the findings,s ome of the Ghanaian churches in this analysis embarked upon fervent prayer, open air crusade and house to house evangelisation to ensure the establishment and maintenance of their churches. Thefindingsalso emphasised the involvement of the mother churches "there"in the recruitmento fm embers "here" for the newly formed branches in the diaspora. Themother churches of some of the studied Ghanaian Christian churches back home encouraged non-migrant congregants to inform their families and friends in the Netherlands about the presenceo fb ranches of their churches in Amsterdam (Field Notes 2014) . Multiplicity of missionary strategies is adopted both "there" and "here" to ensure the cementation of the transnational religious social field. Moreover, the findings showed that throughthe missionary agency of some Ghanaian immigrants and their churches in Amsterdam, the transnational religious social field is extendedb eyond the "here"-"there" nexus as new branches are established in other countries within the European Union.
Data from this fieldwork showed that the convictiono fw itnessing Christs message of salvation is the prime motive for the planting of most Ghanaian Christian churches in the Netherlands and their subsequent extensiont oo ther European countries.I nh is work on immigrant churches in the Netherlands, Jongeneel (2003, p. 31 ) also noted that "Christianm igrantsa re more missionminded [ …] .T hey usually propagate church planting and experience church growth.I nm any ways,t hey prove to be more dynamic and expansive than the established congregations and churchesinEurope". Afounding memberofthe HollandM ethodist Mission Circuit recounted the motivation for planting branches of the Methodist churchofGhanainthe Netherlands and Belgium.He recounted that:
Jesus Christ has commanded us as his disciples to go and preach the Gospel to the ends of the world. TheNetherlands used to be aChristian country but the state and the citizens have privatised Christian religion. As the European missionaries brought the Gospel messaget oo ur country (Ghana), it is our belief that through us the Lord will restore Christianity in the Netherlands and in Europe as awhole.Weare also aware thatour life on earth is temporal so we need to evangeliseinorder to win the favour of God in the life after death […] .Bythe grace of God we have extended the missionary work to different cities in the Netherlands and Belgium. Currently the Holland Mission Circuit comprises of the Hollandsectionand the Belgiumsection. […] .Weare vigorously working to build new branches in Almere and Utrecht (interview on 06-11-2014).
Thehead pastor of one of the analysed churches also recounted that:
My church is situated in different parts of Hollandbut we still have alot of worktodo because we are called to spread the GospelofChrist in Europe in much thesame way as the Europeans did in the 19 th century.W eface alot of challenges as African immigrants like xenophobia and discrimination because of our colour. This makes it difficult to penetrate the non-Ghanaians,but with prayers and Godsprovidence we shall succeed (interview on 07-01-2015).
Another head pastor also recounted that:
Thec hurch of Pentecosth as ac ongregation in TheH ague that is mainly Dutch. The pastorsare Dutch and non-Ghanaiansand the members are mostly non-Ghanaians and there are initiativestaken by the church to establish its presence in mainstream Dutch society by recruiting non-Ghanaiansi nto the congregation (interviewo n0 7-09-2014).
In spite of the challengest hat entangle settlement in the hostc ountry,s ome Ghanaian Christianc hurches in Amsterdam managet oc arry out mission work voluntarily and form new branchesi na nd outside of Amsterdam. "For many African Christians in the diaspora, the recessionofChristianity among westerners is acall to evangelism and the re-establishment of kingdom values in the landsof nineteenth-century missionaries.M ission is in reverse" (Asamoah-Gyadu 2008, para. 8). Moreover, the recruitmento fa utochthones as pastors in some of the analysed Ghanaian Christian churches in Amsterdam is strategicasitcan facilitate the recruitmentofnative Dutch citizens and othernon-Ghanaiansinto their congregation. Although the first group of people targeted during the process of evangelisation of almost all the churches in this study are Ghanaianimmigrants, the missionintention of most of the Ghanaian churches in Amsterdamistorecruit non-Ghanaians and create networksw ithinm ainstream Dutchs ocietys oa st o make their presence visible.
Theresearchshowed that the witnessing of the Christian faith is not limited to Ghanaian first generation immigrants.There is intergenerational mobility in the missionary activities of some of the studied Ghanaian Christianc hurches in Amsterdam, as some of the second generation respondentsare an integral part of the transnational religious social field. As econd generation Ghanaian in this study narrated that:
FormeChristianity is away of life.Itry to live my lifeinthe likeness of Christ and in so doing Ipreach Christ with my life.Together with the youth group,Igoout to public places, hospitals and rehabilitation homes to preach the Word of God. We sometimes travel to the cities of Brussels, Antwerpand Liege in Belgium to evangelise and try to plant new branches of the church (interviewon10-11-2014).
Another second generation respondent also recounted how she contributes throughmusic in the churchsgoal of perpetuating the message of salvation into the Dutchsociety.She recounted that:
Iamamember of the youth choir and we evangelise through singing. We have performed in several Dutch churches and in otherbranches of my church in Belgiumand the United Kingdom. TheL ord has manifested in these occasions. We have had native converts throughour song ministration (interviewon26-09-2014).
Am ale second generation respondent narrated his experience in the transnational religious social field. He narrated that:
Almost every year, the youth groups in the branches of our church in the Netherlandsand in someo ther countries in Europe meet for aw eek of camping.W ed od ifferent recreational and religious activities to strengthen our spirituality.W ealso build friendship networks and they are all aimed at our physical and spiritual growth(interviewon08-10-2014).
Thesustainability of the transnational religious practices of some of the studied Ghanaian Christian churches in Amsterdam is ensuredbythe participation and involvement of somesecond generation Ghanaians.Individuals think and act in ways that are expected of them and with time they internalise these norms as their own (Sherkat 1998; Sherkat /W ilson 1995) . Ther esearch showed that religious socialisation (Sherkat 2003 ) from infancy has formed someofthe studied second generation Ghanaians to perceive Christianity as away of life.The data showed that some secondgeneration Ghanaiansinthis study are involved in witnessing their Christianf aith within the Dutchp ublic space and some extend it to other European countries like Belgium and the United Kingdom.
Conclusions and Recommendations
This ethnographic research has examinedt he multidimensional transnational religious practices of Ghanaian immigrant churches in Amsterdamw ithin the transnational religious socialfield. Thestudy showed that the transnational reli-gious social field is fluid rather than static with several social actors engaged in multifaceted activities.I nasmuch as someG hanaian Christian churches inA msterdam engage in activities that strengthen their integration in mainstream Dutch society,l ike the acquisitiono fi mmobile properties,e stablishment of church branches in different citiesand recruitment of non-Ghanaian pastors;they are also involved simultaneously in transnational religious practices. Tr ansnational religious practicesofsome of the studied Ghanaian churches in Amsterdam are therefore not incompatible with their integration into the host countryrather they are complementary.
Although the creation of ar eligious space for the (re)production of cultural identity promptedthe formation of Ghanaian churches in Canadaasconcluded in the work of Mensah (2009, p. 30) , this study found that the conviction of missionary workisthe prime motive for the establishment of the studied Ghanaian Christian churchesi nA msterdam. Although the membership of all the studied Ghanaian Christian churchesare predominantly people of Ghanaian origin, the study found that the mission intention of most of the studied Ghanaian Christian churches is reverse.The studied Ghanaian Christian churches in Amsterdamare relatively young so their reverse missionary activities are still in the process of acclimatising to their new environment and have the intention of attractingnonGhanaians through multi-layered reverse mission strategies.Atthis stageoftheir development, there is ac onsciousp rocess of internationalisation (Währisch-Oblau 2009, p. 48) . Thep roliferation of Ghanaian Christianc hurchesi nm etropolitanDutch and Belgium cities could stimulate established Christianchurches in Europe to revive and renew their mission and evangelism.
Ther esearcha lso concludes that some Ghanaian Christians in Amsterdam construct multiple identities within the transnational social field. Thec onstruction of Christian identity through religious ideasand symbols (Levitt 2001 ) is pivotalamong some Ghanaian immigrants in Amsterdam (Ter Haar 1998) within the transnational religious social field. TheC hristian identity providess ome Ghanaian immigrants with socials afety that mitigatest he harsh immigration experience in the migratory trajectory.I ns pite of the secularized natureo ft he Dutch publicsphere (Bernts /Dekker /DeHart 2007) ,some of the studied second generation Ghanaians manifest their Christian identity.T here is intergenerational missionary activity in some of the studied Ghanaian Christianc hurches.
Thestudy concludes that transnationalism from belowofsome of the studied Ghanaian Christianc hurches in Amsterdam face structural constraints, such as strict restrictions in the issuance of immigrant visas and residence permits for some recruited pastors by the Dutch government. Some of the studied Ghanaian Christian churches however, exercise agency to contesta nd re-define some of these restrictions like the recruitment of pastors from EuropeanUnion countries and the encouragement of members to priesthood in order to ensure the strengthening of the transnational religious social field. Thet ransnationalr eligious socialfield is not alevel playing ground for all the social actors and as such there is consistent interaction, negotiationa nd competition among the social actors which sometimes leads to actions that are not in conformity with the set rules of someofthe social actors especially the host nation.
Thes tudyr ecommends that further research investigatesg ender relations in the transnational religious socialfieldofthe studied Ghanaian Christian churches in Amsterdam. Moreover, the study recommends that the strict rules implemented in the recruitment of pastors by the Dutch government should be moderated in ordertoensure effective engagement in the transnational religious field by all the social actors.The inabilityofsome churches to obtain thevisa for religious purposes leads to the request for visas which do not allow the government to benefit from the tax revenuestobegained from the servicesoffered by the pastors during their stay in the Netherlands.Moreoverthe practice may adversely influence the process of integration of GhanaianC hristianc hurches in Amsterdam.
